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enab-1 Hakk tarafindan
alemlere rahmet, insanliga
rehber ve miiminlere 6rnek
olarak gonderilen Hazreti
Peygamberimize en yiiksek derecede
hiirmet ve sevgi gostermek, dteden
beri milletimizin miistesna vasifla-
r1 arasinda yer alir. Bu muhabbetle-
dir ki Kutlu Nebi'nin ad1 anildiginda
goniillerimizde bir rikkat ve ihtiram
olusur. Rabbimize hamd ile basladi-
gimiz her soziimiizii ve duamizi, Sevgililer Sevgilisi'ne salat ve se-
lam ile stirdiiriiriiz. Asirlardir gok kubbemizde yankilanan Ezan-1
Muhammedi de O’'na olan sadakatimizin semboliidiir.

Cenab-1Allah’a kullugumuzu ve ibadetlerimizi kendisinin rehberli-
ginde ve 6rnekliginde yerine getirmeye gayret ettigimiz Peygamber
Efendimizin niibiivvet 15181, sahsi hayatimizdan beseri iliskilerimi-
ze, evlerimizden mabetlerimize kadar hayatimizin her safthasina
yansir. Hazreti Peygamberimize duydugumuz derin muhabbetle,
O’ndan tevariis edilen hakikatleri her daim yasatmak oncelikli ha-
yat diisturumuzdur.

Aziz milletimizin mayasindaki Allah ve Peygamber aski kiiltiirii-
miizde, sanatimizda, edebiyatimizda belirgin bir sekilde kendini
gosterir. Miiellifi Siileyman Celebi olan Vesiletiin Necat da Haz-
reti Peygamberimize olan muhabbetin ifade edildigi en miimtaz
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eserler arasindadir. Daha cok Mevlid-i Serif ismiyle bilinen ve ya-
zildig1 donemden itibaren Anadolu basta olmak tizere goniil cog-
rafyamizda miibarek giin ve gecelerde, dogum, 6liim, evlenme gibi
merasimlerde ve daha bircok vesileyle okunan bu giizide eser mil-
letimizin Peygamber sevgisinin en 6nemli nisanelerinden birisidir.

Biz de vefatinin 600. seneidevriyesinde bu kiymetli eserin miiellifi-
ni rahmetle yad etmek amaciyla 2022 yilin1 “Siileyman Celebi Y1l1”
ilan ettik. Ayrica Siileyman Celebi’nin vefatinin 600. yilinin UNES-
CO tarafindan anma ve kutlama yil doniimleri arasina alinmasini
sagladik. Bu kapsamda ilgili kurum ve kuruluslarimiz tarafindan
yil boyunca yurt genelinde ve yurt disinda diizenlenecek etkinlik-
lerle Siileyman Celebi’yi anma ve anlatma gayretinde olacagiz.

Bu amagla Cumhurbaskanhg iletisim Baskanhigimiz tarafindan
Siileyman Celebi ve onun miimtaz eseri Vesiletii'n Necat hakkinda
kapsamli bir eser yayinlanmasini son derece kiymetli buldugumu
ifade ediyor, bu eserin hazirlanmasinda emek harcayanlara tebrik
ve stikranlarimi iletiyorum.

Siileyman Celebi'nin veciz ifadelerinde yansima bulan Peygamber
askinin ve yiice dinimiz Islam’in hakikatlerinin miimin géniilleri
aydinlatmasini ve tiim insanligin felahina vesile olmasini temenni
ediyorum.

TURKIYE CUMHURIYETi CUMHURBASKANI

RECEP TAYYiP ERDOGAN
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1.1. Tiirkler ve islamiyet

Tiirklerin Miisliiman toplumlar ile muhatap olmasi ve Islamiyet’le
tanismast, dort halife donemine kadar uzanmaktadir. Ceyhun ile Sey-
hun nehirleri arasinda kalan Maveraiinnehir’de Tiirkler ve Miisliiman
Araplar bircok kez karsi karsiya gelmistir. 751 yilinda gerceklesen
Talas Savasi sonrasinda ise Tiirkler islamiyet’i gruplar halinde kabul
etmis, bu tarihten sonra islamiyet Tiirkler arasinda hizla yayilmaya
baslamistir. Islamiyet’i bir din olarak benimseyen ilk Tiirk boyu Kar-
luklar olmus, onlar1 Yagma ve Cigil boylar1 takip etmistir.

Tiirklerin inanis ve geleneklerinin Islamiyet’le dnemli benzerlik iceri-
sinde olmasi Tiirklerin islam dinine intibak etme siireclerini kolaylas-
tirmustir. Tiirklerin heniiz Orta Asyada hiikiim siirdiigii bu dénemde
eski gelenek ve gorenekler tamamen terk edilmemis, yeni kabul edilen
islam dininin gerekleri, yasadiklar1 cografyaya ve sahip olduklari kiil-
tiire uygun sekilde doniistiiriilmiis ve uygulanmustir. 9. yiizyilin orta-
larindan ve 6zellikle 10. yiizyildan itibaren Tiirk boylar1 arasinda isla-
miyet’in kabulii hizlanmus, idil Bulgar Hanlig gibi halki ve yoneticileri
Tiirk olan ilk Islam-Tiirk devletleri tarih sahnesine ¢ikmaya baslamis-
tir. Zaman icinde Islamiyet’i kabul eden bu Tiirk boylar1 Karahanh-
lar, Selcuklular, Gazneliler basta olmak iizere biiyiik devletler kurmus,
-gaza ve cihat anlayis1 dogrultusunda- bulunduklari cografyada isla-
miyet’in yayilmasina 6nemli katkilar saglamislardir.
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Gaza kavrami, genis bir sekilde nefisle miicadeleyi ifade
etse de siklikla gayrimiislimlere kars1 muharebe anlamin-
da kullanilmaktadir. Koklii bir savasci gelenege sahip olan
Tiirklerde Islamiyet ile birlikte gaza ve cihat anlayis1 yerles-
mis, Islam beldelerini miidafaa etmek ve islamiyet’i yaymak
onemli bir motivasyon kaynagi olmustur. Ozellikle Selguklu
ve Osmanlilarin fetih siyasetinin temelinde bu gaza ve cihat
anlayisi bulunmaktadir.

1.2. Tiirklerin islam Anlayis1

Anadolu'nun Islamlasmasinda biiyiik rol oynayan Tiirkler, yalnizca
Orta Asyada siirdiirdiikleri gelenek ve gorenekleri buraya tasimamus,
zaman icerisinde yerlestikleri yeni cografyalar tizerindeki bazi adet-
leri de benimsemis ve ortaya bir sentez ¢cikarmistir.

Gocebe yasam sartlari ve beraberinde olusturduklari kiiltiir ile Tiirk-
lerin kendilerine 6zgii bir Islam anlayis1 gelistirdiklerini soylemek
miimkiindiir. Anadolu’da eski Tiirk inan¢ ve geleneklerini Islami un-
surlarla harmanlayarak doga ve insan sevgisinin, giizel ahlakin ve
hosgoriiniin hakim oldugu bir ortam olusturmuslardir. Ik Tiirk mu-
tasavvifi olarak kabul edilen Hoca Ahmed Yesevi sade bir Tiirkce ile
yazdigi tinlii eseri Divan-1 Hikmet'te Tiirklere tasavvuf esaslarini 6g-
retmeyi ve Miisliimanlik inancini sevdirmeyi gaye edinmis, Allah ve
Peygamber sevgisini siklikla vurgulamistir.

Anadolu’da Miislimanhigin gelismesinde, sevgi ve hosgoriiniin tim-
sali Hac1 Bektas-1 Veli’yi de anmadan gecmemek gerekir. Toplumsal
yasamda kadina ve erkege ayni olciide deger veren Tiirk geleneklerini
Islamiyet ile harmanlayarak “Erkek disi sorulmaz muhabbetin dilin-
de” diyen Haci Bektas-1 Veli, Anadolu'daki islam anlayisinda insani
ve tiim dogay1 sevmenin onemini “Aslanlar, ceylanlar dosttur kucagi-
mizda” diyerek tiim ciplakligi ile gdstermistir.

“Hosgorti, saygi ve sevgi bizim yamagclarimizin giiliidiir, ¢icegidir. Gii-
zeli sevmek sizde bir tiirlii bizde bir tiirlii” diyen Yunus Emre, cograf-
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yamizda hosgorii ikliminin hakim olmasini saglayan miistesna kisi-
lerdendir. Sade bir Tiirkee ile yazdigi siirlerinde insan ve doga sevgisi,
giizel ahlak ve Allah aski gibi konulari islemis; goniil diinyamizi imar
edip yolumuzu aydinlatarak adeta bir deniz feneri vazifesi gormiistiir.
Yunus Emre, maddi diinyadan bir beklenti icinde olmadigini, bu ha-
yatta yegane gayesinin insan-1 kimile ulasmak oldugunu su dizelerle
ifade etmistir:

“Ne varliga sevinirim
Ne yokluga yerinirim
Askinile avunurum
Bana seni gerek seni”

Bunlarla beraber rahmet elgisi sevgili Peygamberimiz Hz. Muham-
med Mustafa’nin (s.a.v.) ahlakini hayatin her alaninda hakim kilma-
y1 hedefleyen Ahilik ve dgretileri, 6zellikle Mogol istilalar1 sirasinda
Anadolu halkinin 6rgiitlenmesi ve bir arada kalmasinda énemli rol
oynamistir.

Ote yandan, bir¢ok farkli etnik kokenden insanin yasadigi Anadolu
ve Osmanli cografyasinda Islam énemli bir birlestirici giic olmustur.
Allah ve Peygamber sevgisi; siyasi istikrarsizlik, kriz ve istila donem-
lerinde halki bir arada tutan giiclerin basinda gelmistir.

1.3. Tiirklerin islam Medeniyetine Katkilar1

Kadim bir medeniyete sahip olan Tiirkler, Islamiyet’i sectikten sonra
benimsedikleri yasam tarzini biisbiitiin terk etmemis, mevcut olani
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islam dininin ilkeleri dogrultusunda yorumlamis ve zaman icerisinde
son derece zengin bir Tiirk-Islam medeniyeti olusturmuslardir.

Muhakkak ki Allah’in kelam1 yalnizca tenzili ayetlerden ibaret degil-
dir. Kur’an-1 Kerim’de “Bir seye karar verdiginde, ona sadece ‘ol’ der, o
da oluverir.” seklinde ifadesini bulan hakikatin bir tezahiirii olan tek-
vini ayetler de en az digerleri kadar dikkate degerdir. Derin bir sekilde
tefekkiir edilirse miisahede edilecektir ki; siirekli kevn (olus) iizere
olan kainat, Allah’in esmasinin tecellileri ile donanmustir. Allah, ta-
biatta var olan her seyi bir diizen ve 0l¢ii lizere yaratmistir. Miislii-
manlar bu bilin¢ dogrultusunda hayatlarina istikamet verdikleri ve
esya tizerine tefekkiir ettikleri siirece maddi-manevi ihya olmuslar ve
ilerleme gostermislerdir.

Islam ile miiserref olduktan sonra onun en sahih halini esas alip yu-
karida sozii edilen suura erisen Tiirkler, hem Kur’an-1 Kerim’in ayetle-
rine gereken 0zeni gostermis, hem de esyay1 ihmal etmeyerek pozitif
bilimlere olan hassasiyetlerini de ortaya koymuslardir. Ozellikle Kas-
gar, Semerkand, Buhara sehirleri ilim ve kiiltiiriin merkezi konumu-
na gelmistir. 7. yiizyil ile 12. yiizy1l arasim1 kapsayan ve Islamiyet’in
“Altin Cag1” olarak nitelendirilen donemde Tiirkler tip, astronomi,
felsefe, edebiyat ve matematik basta olmak iizere beseri ilimlerde in-
sanliga onemli katkilar sunmus; ayrica Miisliimanlar i¢cin en muteber
itikadi mezheplerden birisi olan Maturidiligin fikri mimari imam Ma-
turidi’yi de bagrindan ¢ikarmuistir.

Orta Asya’nin ve Anadolu’nun islamlasmasinda tasavvufun roliinden
de bahsetmek gerekir. Necmeddin-i Kiibra tarafindan kurulan Kiib-
revilik, Muhammed Bahauddin Sah-1 Naksibendi'nin temelini olus-
turdugu Naksibendilik bunlarin basinda gelmektedir. Ote yandan
ozellikle Hoca Ahmed Yesevinin 6gretileri Tiirkler arasinda hizla ya-
yilmis ve kabul gormiistiir. Kaleme aldigi hikmetler Tiirklerde islam
ve Peygamber askinin olusmasinda biiyiik bir rol oynamustir.

1.4. Tiirklerde Peygamber Sevgisi

Biitiin insanliga rahmet olarak génderilen, alemlerin sultani, iki cihan
serveri Peygamber Efendimize (s.a.v) karsi duyulan ask, sevgi, saygi
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ve hiirmet nesiller boyu yasattigimiz, anlam ve diisiince diinyamizi
sekillendiren en dnemli hususlardan biridir.

Yazdig1 dizeler ile duygularimizi kabartan Fuzuli, Peygamberimize
olan muhabbetini soyle dile getirir:

“Canimi canan eger isterse minnet canima
Can nedir kim an1 Kkurban etmeyem cananima!”

Tiirk milletinin ayirt edici vasiflarindan birisidir Hz. Peygamber’e du-
yulan muhabbet. Ona duyulan ask 6yle bir sevgi ortami olusturmus-
tur ki, bunun en giizel ve agik 6rnegi iman ve kahramanlik sembolii-
miiz olan Mehmetcik adinda mevcuttur. Yeryiiziinde peygamberinin
ismini milli bir sembol haline getiren tek millet Tiirklerdir. (Yeniterzi,
1992)

Yigitlik ve kahramanlik timsali olan askerlerimize Mehmetcik diye-
rek Peygamberimizin mukaddes hatirasini yiicelten milletimiz, ayni
sekilde giizelligin remzi olan giilii de ancak ona yakistirmistir. Mil-
letimiz sevgili Peygamberin kokusunu giilde aramis ve dort yiiz yil
boyunca Ravza kandillerinde giil yag1 yakmustir.
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Yiizyillarca Islam’in bayraktarligini yapmis bu millet, Peygamber
Efendimizden bize intikal eden, bugiin Topkap1 Sarayrnda, Hirka-1
Saadet Dairesinde muhafaza edilen mukaddes emanetlere de ev sa-
hipligi yapmanin sevincini yasamaktadir. Milletimizin Peygamber
sevgisi, diinden bugiine artarak devam ettigi gibi, bundan sonra da
kiyamete kadar devam edecektir. Ciinkii bu sevgi, necip milletimizin
islam’a olan bagliliginin bir ifadesidir.

1.5. Peygamber Sevgisinin Kelimelere Dokiilmiis Hali: Naatlar

Bizim cografyamizda soz egemendir; duygu ve diisiinceler en etkili
sekilde sozle ifade edilir. Hakikat arayisimiza, hak bildigimizi an-
latma gayretimize, duygularimizi yasama ve yasatma ¢abamiza hep
“sozlimiiz” eslik eder. S0z, bizim nazarimizda mucizedir: insan1 aciz
birakan sey.! Bundan dolayidir ki s6z sultani Peygamber Efendimize
muhabbetimiz yine en giizel misralarda asikar eder kendini. Bu mis-
ralar1 ihtiva eden edebi eserlerin basinda onun iistiin sahsiyetini, mu-
cizelerini, 6rnek hayatini ve ahlakini dile getiren naatlar; bilhassa do-
gumunu ve mucizelerini anlatan mevlidler; kutlu bir gecede Mescid-i

1 Yoksa “Onu kendisi uydurmus! ” mu diyorlar? De ki: “Oyleyse, iddianizda tutarli iseniz haydi onunkine ben-

zer bir sire ortaya koyun ve Allah’tan baska cagirabileceginiz kim varsa hepsini de yardiminiza cagirin.”
(Yunus 37)
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Haram’dan Mescid-i Aksa’ya gotiiriilmesini ve Mirac’a ¢ikisini konu
edinen miraciyeler ile fiziksel 6zelliklerini anlatan hilyeler gelmekte-
dir. Ortaya konan tiim bu gayretin yegine sebebi ona olan sevgi ve
muhabbettir.

“Gorse cemalin goziim

Payine siirsem yiiziim
Yok sana layik s6ziim
Salli ve sellim aleyh”

diyen Bagdatli Ruhi, iste bu sevgiyi dile getirmeye c¢alismis, buna kar-
sin gonliinde mahfuz olan muhabbeti ifade etmekten aciz oldugunu,
kelaminin kifayet etmedigini ikrar etmistir.

Klasik donem edebiyatimizin ifade kudretinin, letafetinin ve irfani-
nin en zirve noktalarindan birini teskil eden “Su Kasidesi” de yine
Alemlerin Sultani i¢in yazilmis en miistesna eserlerdendir. Bu miim-
taz eserin sahibi Fuzuli, Peygamber Efendimize olan muhabbetini su
misralarla dile getirmeye calismistir:

“Suya virsiin bag-ban giil-zar1 zahmet cekmesiin
Bir giil acilmaz yiiziin tek virse min giil-zara su”

[Bahcivan giil bahcesini sele versin (suile
mahvetsin), bosuna yorulmasin; ¢iinkii bin giil bahcesine
su verse de senin yiiziin gibi bir giil acilmaz.]

I 118
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1.6. Tiirklerde Mevlid Kiiltiirii

Tiirklerde mevlid gelenegini soyu Oguz Tiirklerine dayanan Eba Said
Muzafferiiddin Gokborii (1154-1232) baslatmistir. Esi Selahaddin Ey-
ylibi’nin kiz kardesi Rebia Hatun olan G6kborii, Eyyubilerin dnde ge-
len generallerindendir. Eyyubilerin Suriye’yi almasinda ve Haglilara
kars1 verilen miicadelelerde 6nemli rol oynamistir.

Selahaddin Eyytibi komutasindaki Tiirk ordusunun 1171'de Kahire’ye
girip Fatimilerin hakimiyetine son vermesinin ardindan Fatimilerin
burada diizenledikleri mevlid merasimlerinin toplumsal birlik aci-
sindan 6nemini kavrayan Gokborii'niin Hz. Peygamber’in dogum yil
doniimlerinde diizenlemeye basladig1 mevlid merasimleri ona islam
diinyasinda biiyiik bir iin kazandirmaistir.

Sel¢uklu hiikiimdar1 Nureddin Zengi’nin 1170 yilinda Musul’a girme-
si ve akabinde Camiun-Nri'yi insa ettirmesiyle birlikte bu camide
mevlid torenleri tertip edilmeye baslanmis; miitemadiyen ifa edilen
bu térenlerle birlikte mevlid kutlamalari islam beldelerinde gelenek
héalini almistir.
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Mevlid gelenegi Osmanli Devleti'nde de Tiirkler i¢in 6nemini siirdiir-
miistiir. Osmanli Hiikiimdar1 III. Murad doneminde mevlid kutlama-
lar1 ilk defa resmi olarak ifa edilirken, bundan 6nceki donemde gay-
riresmi sekilde kutlamalarin yapildig1 bilinmektedir. Sultan Ahmed
Camii'ndeki kutlamalara padisah, sadrazam, seyhiilislam, vezirler,
Anadolu ve Rumeli kazaskerleri, diger miilki ve askeri erkan istirak
etmeye ihtimam gostermistir.

Eyiip Sabri Pasa’nin kaydettigine gore, Rebiiilevvel'in 12’si Medine’de
resmi tatil ilan edilir, kaleden toplar atilir ve o giin diikkanlar acilmaz-
di. insanlar giizel elbiseler giyerek dolasir ve birbirini tebrik eder, bu
gece Mescid-i Nebevi'de ihya edilirdi. Sabaha kars1 Bab-1 Nisa oniinde
toplanilir, burada kurulan Kiirsii iizerinde giinesin dogmasiyla birlik-
te bes hatipten ilki bir hadis okuyup padisah icin dua eder, digerleri
sirastyla mevlidin viladet, rada ve hicret bahirlerini okur ve dua eder-
lerdi. Daha sonra halk ikram edilen serbeti icip dagilirdi (Pasa, 2018).

1910 yilinda mevlid yani Peygamberimizin (s.a.v) dogum giinii resmi
bayram olarak kabul edilmis, Osmanli Devleti'nin yikilisina kadar
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mevlid alaylar1 devam eden bir gelenek olmustur. Osmanli done-
minde bilinen ilk mevlid Siileyman Celebi’nin 1409’da tamamladig1
Vesiletii'n-Necat adli eseridir. Vesiletiin-Necat, en ¢ok okunan mevlid
ozelligi tasimaktadir.

Tiirk toplumunda kutsal gecelerde, bir kisinin 6liimiinde, adaklarda,
kurumlarin acilisinda, hac doniisiinde, dogumlarda, siinnetlerde, as-
kerlik, evlenme, siikretme, hastaliga sifa bulma gibi ¢ok cesitli vesile-
lerle mevlid okutuldugu gézlemlenmektedir (Efe, 2009).

Tiirk halkinin dini ve sosyokiiltiirel hayatinda 6énemli bir yere sahip
olan mevlid torenleri, toplanma, sosyallesme ve bilgi edinme gibi ce-
sitli toplumsal islevlerin yerine getirilmesine vesile olmaktadir. Tiirk
halkinin mevlid térenlerine verdigi bu 6nem, siiphesiz Hz. Peygam-
ber’e duydugu yogun saygi ve sevgiden kaynaklanmaktadir.

Son yillarda Diyanet isleri Baskanlig1 ve Tiirkiye Diyanet Vakfinin or-
taklasa diizenlemesiyle Hz. Peygamber’in mevlidi “Kutlu Dogum Haf-
tas1” adiyla Tiirkiye'de, Tiirk diinyasinda ve Balkanlar’da ¢cok yonlii
etkinliklerle kutlanmaktadir.
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1.7. Diger islam Medeniyetlerinde Mevlid

Hz. Peygamber’in (s.a.v) saghiginda O’nun dogum yil déniimii kutlan-
madig1 gibi Hulefa-yi Rasidin donemiyle Emevi ve Abbasi devirlerin-
de de mevlidle ilgili bir uygulamaya rastlanmamaktadir.

Esasen ilk iki halife zamaninda fetih hareketleriyle ugrasilmasi, son
iki halife doneminde i¢ karisikliklarin hiikiim siirmesi ve Emevi ile
Abbasi yonetimlerinde de Resulullah soyuna destek anlamina gele-
cek olmasi sebebiyle boyle bir kutlamaya sartlar uygun degildi.

Mevlid geleneginin Fatimiler déneminde Misir'da ortaya ciktigi kay-
dedilmektedir. Bu gelenegin Fatimiler doneminde ortaya ¢ikmasinin
muhtemel nedeni, Fatimilerin kendilerinin Hz. Peygamber’in soyun-
dan geldiklerine inanmalaridir.

Mevlid torenlerinin resmi niteliginden siyrilip halkin genis katilimi-
na acilmasi Selahaddin Eyyubi déneminde Erbil Atabeyi olarak go-
rev yapan GOkborii doneminde gerceklesmistir. Ik mevlid kitabi da
yine GOkborii doneminde mevlid térenlerinde okunmasi amaciyla
Endiiliislii ibn Dihye el Kelbi tarafindan “et-Tenvir fi mevlidi’s-sira-

N9

ci’l-miinir” ismiyle kaleme alinmistir (Turabi, 2012).

GOkborii zamanindaki kutlamalarin Fatimiler’den farkli olarak hazir-
liklariyla birlikte uzun bir zaman dilimine yayildigi, bir senlik havasi
icinde halkin genis katilimiyla gerceklestigi bilinmektedir.

Ote yandan, Sibt ibnii’l-Cevzi’'nin, bir kutlama sirasinda 5.000 koyun,
10.000 tavuk, 100 at kesildigini, 100.000 tabak yemek ve 30.000 tepsi
helvanin dagitildigini1 kaydetmesi, torene katilanlarin sayis1 hakkin-
da bir fikir vermektedir.

Memliik Devleti'nde ise mevlid torenleri Fatimiler ve Eyyubilerden
tevariis edildigi sekilde devam ederken, biiyiik tasavvuf 6nderlerinin
dogum giinlerini de kapsayacak sekilde genisletilmistir (Cetinkaya,
2019).

Ayrica Endiiliis saraylarinda 11. yiizyildan itibaren adina “mevlidiyye”
denilen Hz. Peygamber’e dvgiiler iceren siirler yazildig1 ve bu siirlerin
Hz. Peygamber’in dogum giiniinde ve diger miibarek giinlerde okun-
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dugu kaydedilmektedir (Cetinkaya, 2019). ibn-i Hald{in, ibn-i Ziimrek
gibi isimlerin mevlidiyye yazdiklar1 bilinmektedir (Schimmel, 2008).

Giliniimiizde, Suudi Arabistan disindaki biitiin Miisliiman cogunluk-
taki tilkelerde hicri takvime gore Hz. Peygamber’in dogumu kutlan-
makta, bu iilkelerin bir¢ogunda resmi tatil ilan edilmektedir. Miis-
liimanlarin ¢cogunlukta olmadig1 ve Hristiyan niifusun ¢ogunlukta
oldugu iilkelerde de Miisliimanlar tarafindan mevlid kutlamalar1 ger-
ceklestirilmektedir.
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2.1. Siileyman Celebi

14. yiizyilin sonu ve 15. yiizyilin baslar1 Osmanli Devleti'nde ciddi s1-
kintilarin zuhur ettigi, netameli donemlerdir. Yildirim Bayezid’in Ti-
mur’un ordusuna karst maglup oldugu Ankara Savasrnin ardindan
esir diismesiyle “Fetret Devri” baslamis ve Anadolu cografyasi bir kes-
mekesin icine diismiistiir. Bu sorun neticesinde sehzadeler arasinda
11 y1l siiren bir taht kavgasi baslamis, devletin icinde bulundugu bu
bunalimlar neticesinde ise Anadolu’da cesitli mezhepsel hareketlilik-
ler ortaya cikmuistir. Osmanli Devleti bu tiir i¢ sorunlarla karsilasirken
Ehl-i Siinnet anlayisinin zayifladig: diisiincesi halk nezdinde tedir-
ginlige ve endiseye sebep olmustur. Siileyman Celebi bu durumdan
duydugu rahatsizlik dolayistyla tiim halki derinden etkileyecek olan
“Vesiletii'n-Necdt” siirini kaleme almustir. Iste halk arasindaki ismiyle
“Mevlid”in bu atmosferden bagimsiz sekilde ortaya ¢iktigini soyle-
mek miimkiin degildir.

Mevlid-i Serif’in yazilmasinin akabinde, tipki Istiklal Marsr'nin kale-
me alindig1 donemdeki gibi bir ortam olustugu ve millete adeta bir
ruh {iflendigi vurgulanarak sunlar kaydedilmistir: “Mevlid, milletin
kotii glinlerden kurtulup toparlanmasini ifade eden bir metindir. Sii-
leyman Celebi, donemin sikintilarina merhem olmak ve milli birli-
gi yeniden tesis etmek maksadiyla bu metni kaleme almistir. Celebi
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eserinde, insanligin Hz. Peygamber’in (s.a.v) gosterdigi yolda toplan-
dig1 takdirde, yeniden bir millet ve devlet olacagi mesajini vermistir.
Siileyman Celebi, Mevlid-i Serif’i yazdiktan sonra Osmanli, Hz. Pey-
gamber’in gosterdigi yolda ve Sultan Mehmed Celebi'nin etrafinda
toparlanmis ve adeta devletin ikinci kurulusu gerceklesmistir.” (Ke-
mikli, 2022).

“Mevlid” ismiyle maruf olan “Vesiletii'n-Necdt” siirinin miiellifi Siiley-
man Celebi Bursa’da dogmustur. Siileyman Celebi’nin dogum tarihi
tartismal1 bir konu olmakla birlikte, 1351 yilinda dogdugu diisiiniil-
mektedir. Buharali Emir Sultan’in miiridi oldugu sanilan Celebi iyi
bir tahsil gérmiistiir. Siileyman Celebi, Bayezid zamaninda 6nce Di-
van-1 Hiimayun imami, sonra da Bursa Ulu Cami’nin imami olmustur
(Pekolcay, 1954). imamlik gorevinde bulundugu sirada Mevlid eserini
yazmustir (Kurt, 2006). Siileyman Celebi'nin ebedi istirahatgahi Bur-
sa’nin Osmangazi ilgesinde bulunmaktadir.

Anadolu’da mayalanan Miisliiman suurunun en 6énemli hususiyetle-
rinin basinda muhakkak ki sevgi, hosgori, ilim ve irfan gelmektedir.
Zikredilen bu evrensel hasletlerin en giizide ornegi olan Efendimiz
icin kaleme alinan Vesiletii'n-Necit siiri bu yoniiyle daha bir 6nemli
hale gelmekte ve insanlik icin kurtulus receteleri sunmaktadir.
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Vesileti'n-Necat

Suleyman Celebi

bvAET igUcAl BASKANLIE!

2.2.Peygamber Sevgisinin En Miistesna Ornegi: Vesiletii’n Necat

Vesiletii’n Necat

Asil ad1 Vesiletii'n Necat yani “Kurtulus Vesilesiz” olan ve Tiirk halki-
nin yogun sevgisini ve begenisini yiizyillar boyunca muhafaza eden
Mevlid, Tiirk¢ede kendi tiiriinde yazilmis ilk eser olma niteligindedir
(Timurtas, 1990). Mesnevi? tiiriinde yazilan eserin ismi ve yazildig1 ta-
rihle ilgili bilgileri Siileyman Celebi, Mevlid’te su beyitlerle yazmaistir:

“isbu kan-1sehd ki sirindiir dad:
Bil Vesilet-iin-Necat oldi ad1
Hem sekiz yiiz onikide tarihi
Bursa’da oldi tamam bu iy ahi”

2 Kurtulus Vesilesi Peygamber Efendimizin bizatihi kendisi ve stinnetidir.

3 https:/islamansiklopedisi.org.tr/mesnevi
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Mesnevi: Kokii “Ikiser ikiser” anlamina gelen mesna keli-
mesidir. Genellikle dini, tasavvufi, destansi konular ile ask
hikayelerinin anlatildig1 Mesnevi, her beyti kendi icinde ka-
fiyeli olan nazim seklidir.

Beyitlerden anlasilacagi tizere Hicri 812, Miladi 1409 yilinda Bursa'da
tamamlanan Vesiletii'n Necat, asirlardir halk tarafindan okunmakta
ve bestelenip seslendirilmektedir. Ona nazire olarak yazilan mevlid
eserleri Vesiletii'n Necat’in basarisin1 yakalayamamis ve halk naza-
rinda onun kadar kabul gbrmemistir.

Mevlid’in Anlami

Arapcada dogmak, dogum yeri ve zamani anlamlarina gelen mevlid
kelimesi Tiirk¢ede de dogma, dogum yeri manalarinda kullanilmak-
tadir. Ancak mevlid denilince akla ekseriyetle Hz. Muhammed Mus-
tafa’nin (s.a.v.) dogumu ve buna dair yazilan eserler gelir. “Mevlid”
ifadesi ile Islam geleneginde sevgili Peygamberimizin dogum giinii-
niin kastedildigini, sonralar1 ise Hz. Muhammed’in dogum giinii ve-
silesiyle gerceklestirilen merasimlerin de mevlid olarak adlandirildigt
soylenmistir (Okig, 1975).

Mesnevide Peygamber Efendimizin dogumunu anlatan “Viladet”
boliimii, halk arasinda en ¢ok bilinen ve sevilen boliimlerin basinda
geldigi icin Vesiletiin Necat eseri, “Mevlid” adiyla bilinmektedir ve
kendisinden sonra yazilan ayni tiirdeki eserlere de ad yoniinden kay-
naklik etmistir.

Mevlid’in Yazilma Hikayesi

Siileyman Celebi’nin Vesiletii'n Necat’1 yazmasindaki esas niyeti Hz.
Muhammed’in (s.a.v) diger peygamberlerden daha iistiin oldugunu is-
pat etmektir. Buna vesile olan ve pek ¢ok kaynakta aktarilan hikaye
soyledir: Bursa’da bir vaiz Bakara Stiresi’nin 285. ayetini tefsir ederken
peygamberler arasinda hicbir fark olmadigini ifade eder. Bunun tize-
rine cemaat icerisinde bulunan bir kisi vaize itiraz eder. Ayetin yanls
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yorumlandigini, “Peygamberler arasinda fark yoktur demekten mu-
rat, resulliik ve nebilik bakimindandir, mertebe ve fazilet bakimindan
degil.” sozleriyle ifade eden kisi, Bakara Stiresinin 253. ayetinde “O
Peygamberlerin kimini kimine {istiin ettik.” buyruldugunu soyler (Ti-
murtas, 1990). Siileyman Celebi yasanan bu hadise {izerine, Hz. Mu-
hammed’in (s.a.v.) yiice vasiflarini dile getiren Mevlid’i yazmistir.

Siileyman Celebi'nin Vesiletii'n Necat eserini yazmasindaki bir diger
gayenin, Osmanli Imparatorlugu'nun zayif sayilabilecegi o donemde
(Fetret Devri) ehl-i siinnet inancini yikma girisimlerine karsi onu mii-
dafaa etmek oldugu ifade edilmistir (Timurtas, 1990).

Mevlid’in Degeri ve Ozellikleri

Yazilmasinin iizerinden 600 agkin y1l ge¢cmis olmasina ve sonrasin-
da benzer amaclarla pek ¢ok mevlid 6rnegi ortaya konmasina ragmen
degerinden hicbir sey kaybetmeyen Vesiletii'n Necat, Tiirk halkinin
gonliinde kiymetli bir yer edinmis; Kadir Gecesi, kandiller, diigiin,
nisan, bayram, evlilik, asker ugurlamasi, dogum, cenaze gibi 6nemli
giinlerde ve merasimlerde okutulmustur, okutulmaktadir.
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Siileyman Celebi'nin eseri ¢esitli kaynaklarda muhtevasina gore
basliklara ayrilmis ve degerlendirilmistir. Timurtag’a gore Vesiletiin
Necit eseri dokuz boliimden teskil etmektedir. Bunlar;

*  Miinacat
e Yazaricin dua ve kitaptan dolay1 6ziir dileme

+ Alemin yaratilma sebebi -Muhammed Ruhunun Yaratilmasi- Mu-
hammed nurunun intikali

e Veladet

e Peygamberin mucizeleri
e Mirag

e Peygamberin vasiflari

e Peygamberin vefati

e Kitabin sonu

Mevlid merasimlerinde eserin bazi boliimlerinin cikartilarak okun-
masi, kimi beyitlerin disarida birakilmasi veya béliimlere beyitlerin
eklenmesi durumlar1 da goriilmektedir. Mevcut Mevlid niishalarinda
bahsi gecen boliimlerin hepsinin bulunmadigi, basma niishalarda ise
genellikle Peygamber’in vefat1 béliimiiniin bulunmadig: ifade edil-
mektedir (Timurtas, 1990).

Bazi Mevlid niishalarinda, eserin sonuna Ahval-i Fatima, Geyik Hika-
yesi, Giivercin Hikayesi gibi cesitli hikayeler, Kuran'dan ayetler, ilahi
ve dualar eklenmistir. Bu nedenle birbirinden ¢ok farkli hacimlerde
Vesiletii'n Necéat ornekleri ortaya ¢ikmistir.

Mevlid’in sahih kabul edilen yazmalarinin ikisinde alt1 beyitlik bir
“Merhaba” kismi bulunmaktadir (Bkz. s.41). Siileyman Celebi'den 61
yil sonra bir mevlid yazan Ahmed’in, Vesiletii'n Necat’taki bu bolii-
me yeni beyitler ekleyerek genislettigi ve Mevlid’in yeni niishalarina
bu boliimiin aynen alindig1 degerlendirilmektedir. Mevlid’e sonradan
eklenen, Veladet boliimiindeki “Merhaba” faslinin tamamui Siileyman
Celebi’ye ait olmamasina ragmen, bu kistm halk tarafindan begenil-
mis ve benimsenmistir (Timurtas, 1990).

Siileyman Celebi Vesiletii'n Necat eserini yazmadan evvel kimi siyer
kitaplar1 mevcuttur. Sevgili Peygamberimizin (s.a.v.) hayatini, sema-
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il ve magazilerini konu edinen eserler, Arapca siyer kitaplar1 ve Hz.
Muhammed’e tahsis edilen methiyeler Vesiletii'n Necat’a kaynak-
lik etmistir (Okig, 1975). ibn-ii Hisam, Ebu’l Hasan Bekri ile Mustafa
Darir’in eserlerinin Siileyman Celebi'nin {izerinde etkisi olmustur.
Ayrica Siileyman Celebinin Vesiletii'n Necat’1 yazarken Asik Pasa’nin
Garibname’sinden de etkilendigi ifade edilmektedir (Timurtas, 1990).
Pekolcay da Asik Pasa’nin Garibname eserinin ve Darir’in Siyer’iil Ne-
bevi eserinin, Siileyman Celebi iizerinde etkisi oldugunu ifade etmis-
tir (Pekolcay, 1954).

Siyer, Hz. Muhammed’in hayatin1 ve sahsiyetini konu edi-
nen eserlerdir.

Semail bir kisinin dis goriiniisiidiir. Semail-i serife ise Hz.
Muhammed’in ahlaki ve fiziki 6zelliklerini konu edinen
eserlerdir.

Magazi, din, vatan ve millet ugruna yapilan savaslar ve gaza
hikayeleri anlamlarina gelmektedir.

Ne var ki Siileyman Celebi kendinden 6nce yazilmis eserlerin tesiri al-
tinda kalmamuis, miiellifi oldugu Mevlid’in edebi ve dini degeri selef
ve haleflerini asmis, Mevlid yiizyillardir yasamayi ve halkin gonliinde
yer etmeyi siirdiirmiistiir. Bununla birlikte Vesiletiin Necat’in etKisi
altinda kalarak yazilan hicbir mevlid 6érnegi de onun sohretini yaka-
layamamis, onun kadar begenilmemistir. Siileyman Celebi'nin essiz
eseri, en ¢ok 6rnek alinan siirlerden birisi olmasina vesile olmustur.
Edebiyatimizdaki diger mevlid orneklerinin hemen hepsinin Vesile-
tii'n Necat’a nazire niyetiyle yazildigi ifade edilmektedir (Eroglu, 2010).

Edebi degerinin yiiksek olmasi, boliimlerin birbiri arasindaki tutarlilik,
abartidan uzak anlatim ve s6z sanatlarinin kullanimu ile Siileyman
Celebi'nin Mevlid’inin basarisini yakalayan ve onun kadar begenilen
baskaca bir eser olmadigini soylemek hatali olmayacaktir (Timurtas,
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1990). Mevlid o6rnekleri icinde Siileyman Celebinin Vesiletii’n Necat’t
sehl-i miimteni* 6rnegi olarak ayr1 bir 6nemi haizdir (Eroglu, 2010).

Sehl-i Miimteni: “Gii¢ kolaylik”. Derin ve ince anlamlar ifa-
de ettikleri halde sadelikleri sebebiyle kolayca sOyleniver-
mis hissini veren, fakat aslinda s6ylenmesi, taklit edilmesi
cok giic olan soz, siir vb. anlamina gelmektedir.

Giiniimiizde mevlid merasimlerinde en ¢ok okutulan niisha 1323 yi1-
linda basilmis olan, veladet, mirag¢ ve vefat-1 Nebi boliimlerini iceren
317 beyitlik metin ile veladet ve mirac¢ bdliimlerini iceren Riza Efen-
di’nin derledigi niishadir (Pekolcay, 1954).

Mevlid’in Dili ve Usliibu

Vesiletii'n Necit Arapca diizyazi biciminde yazilmis bir dua ile bas-
lamaktadir. Hz. Muhammed’in (s.a.v.) dogumunu anlatan bélimiin
ikinci faslinin son kismi ve ticiincii fash kaside tiiriinde yazilan ve
yine ad1 gecen boliimiin sonuna 10 beyitlik bir methiye eklenmis olan
Mevlid, mesnevi tiiriiniin bir 6rnegi iken aruz vezni ise remel bahri-
nin hakim vezni olan fa’ilatiin fa’ilatiin fA’iliin’diir (Timurtas, 1990).

Vesiletii'n Necat'in en 6nemli 6zelliklerinden birisi, halk tarafindan
da benimsenmesini saglayan acik, samimi, anlasilir dili; sade ve kiil-
fetsiz tislubudur. Eski Anadolu Tiirkgesi ile yazilmis olan eserde Arap-
ca ve Farsca sozciik ve tamlamalara az yer verilmistir.

Mevlid’in Yabanci Dillere Cevrilmesi

1970 tarihli on s6zde Timurtas, Vesiletii'n Necat'in Arapca, Arnavut-
ca, Bosnakea, Rumca, Cerkesce ve Ingilizce dillerine ¢evrildigini, ayri-
ca eserin etkisinde kalinarak Kiirtce bir mevlid yazildigini belirtmek-
tedir (Timurtas, 1990).

Necla Pekolcay’in tespitlerine gore, Istanbul kiitiiphaneleri katalogla-

4 http://lugatim.com/s/SEHIL
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rinda 71 niisha Arapca, 5 niisha Farsca, 3 niisha Arnavutca, 1 niisha
Kiirtce ve 1 niisha Rumca olmak iizere toplamda 81 adet Mevlid 6rnegi
vardir (Pekolcay, 1954).

Vesiletii'n Necat’in Arapega terciimesinin yalnizca Necla Pekolcay ve
Faruk Kadri Timurtas tarafindan dile getirildigini aktaran Okig¢, mii-
tercimin kim oldugu, terciime yeri ve tarihi gibi gerekli bilgilere erisi-
min olmadigini belirtmistir (Okig, 1975).

Mevlid’in Cerkezceye terciimesini Diizceli Abdurrahman Efendi'nin
yaptig1 bilgisini veren Oki¢, Rumca terciimeye dair sunlar1 yazmistir:
Mevlid’in Rumca terciimesi Arap harfleriyle yazilmistir. Yazi giizel
ve okunaklidir. Hattat ve miitercimin ayni sahis olmasi miimkiindiir.
Miitercim Mevlid’i tam olarak Rumcaya terciime etmemis, bir nevi
secme beyitlerin terciimesini yapmustir. (Okig, 1975).

Vesiletii'n Necat'in {i¢ ayr1 Kiirtce cevirisinin miitercimleri Ahmed
Ramiz, Zaza lehcesi ile nesretmis olan Ahmed el-Hassi ve Hasan el-
Ertasidir.

Tatarca, birbirinden farklilik arz eden Mevlid metinlerinin var olabi-
lecegini sOyleyen OKki¢, kendisinde mevcut bulunan Tatarca Mevlid
terclimesinin, Tokyo’da imam ve miiderris olan Muhammed Abdul-
hayy Kurbanali’ ve Tokyo’da yerlesik olan Tatarlar cemaatinin gayret-
leri ile 1931 yilinda yayimlandigini yazmustir (OKkig, 1975).

Mevlid’in halk tarafindan en ¢ok sevildigi ve benimsendigi cograf-
yalardan biri de Balkanlar'dir. Balkan cografyasindaki Miisliiman
halk tarafindan oldukca ragbet goren Mevlid eseri Arnavutca ve Bos-
nakca dillerine pek ¢ok defa cevrilmis ve bu dillerde mevlidler yazil-
mustir. ilk defa 18. yiizyilinin ikinci yarisinda Hasan Zuko Kamberi
tarafindan ve akabinde 19. yiizyilin ilk yarisinda Korcali ismail Flogi
tarafindan meydana getirilen Arnavutca manzum mevlidler basilma-
dig1 icin bu eserlerin orijinal olup olmadig1 hususu mechul olmakla
birlikte, Siileyman Celebi'nin Vesiletiin Necat eserinin terciimele-
ri olma ihtimali olduk¢a yiiksektir. Oki¢’e gore “Arnavut¢ca Mevlid
terciimelerinin tam olanlarindan ve halk arasinda en ¢ok ragbet go-
renlerinden ikisi ancak 19. yiizyilin ikinci yarisinda ortaya ¢ikmistir.”
(OKig, 1975). Bu terciimelerden birinin sahibi Ulgiinlii Ali Riza Efendi
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iken, diger terciime Vucitirnli Muhammed Tahir ibn Halil Popova’ya
aittir. Bahse konu terciimeler Arap harfleriyle yazilmistir. Latin harf-
leriyle yazilmis Arnavutca Mevlid’lere Hafiz Abdullah Simlaku ve Ha-
fiz Ali Korca’nin cevirileri 6rnek gosterilebilir (Okig, 1975).

Bosnaklarin giindelik hayatinda mevlid cemiyetleri cok énemli bir
yere sahiptir. Bosna ve Hersek Miisliiman halklar1 arasinda mevlid
merasimi ¢cok eski bir gelenektir ve eski vakfiye ve vasiyetname kayit-
larinda bu gelenege dair izler bulmak miimkiindiir. Mevlid merasim-
lerinde serbet ve yemek ikramlarinin yapildigi, camilerin kandillerle
aydinlatildig1 ve kaleden bes pare top atis1 yapildigi belirtilmektedir.
Bosna-Hersek’in sehir, kasaba ve koylerinde, resmi Kkayitlar1 bulun-
mayan veya heniiz ortaya cikarilmamis olan bircok Mevlid 6rneginin
oldugu diistiniilmektedir.

Bosnakca dilinde halk arasinda en ¢ok bilinen Vesiletii’n Necét tercii-
mesi Niksicli Hafiz Salih Gasevic’e aittir. Gasevig¢, Mevlid'in yalnizca
Veladet ve Mirag boliimlerini terciime etmistir. Dubrovnik Islam Ce-
maati imami1 Mahmud Caferovi¢ tarafindan 1941 senesinde yapilan
terciime, Oki¢’in Mahmud Traljic’den aktardigina gore, birkag beyit
disinda Gasevic’in terciimesinin aynisidir (OKic, 1975). Bosnakea di-
linde yazilan diger Mevlid terciimelerinin sahipleri; Muharrem Riisdi
mahlasini kullanan Muharrem Dizdarevig, Saraybosnali Arif, Hafiz
Said Zenunovi¢'tir.

ingiliz oryantalist Elias John Wilkinson Gibb tarafindan “History of
Ottoman Poetry, 1900 kitabinda yer verilen Mevlid’in Ingilizce ¢evi-
risinin disinda, F. Lyman MacCallum tarafindan terciime edilen 6r-
negi, 1943 senesinde John Murray tarafindan hazirlanan “Wisdom of
East Series” kitabinda basilmistir (Okig, 1975).

Serif Mansabi tarafindan Svahili diline terciime edilen Vesiletii'n Ne-
cat eserinin agiklamali Almanca terciimesi G. Neuhaus tarafindan
1935 senesinde Berlin’de nesredilmistir. Mevlid’in bazi bahirleri Jo-
seph von Hammer-Purgstall tarafindan Almancaya ¢evrilirken, Irm-
gard Engelke de doktora tezi calismasinda Mevlid’in kimi beyitlerini
Almancaya terciime etmistir (OKic, 1975).
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2.3. Vesiletii’n Necat’tan Kurtulus Vesilesi Beyitler

Siileyman Celebi'nin gonliinden damitarak Kkelimelere doktiigii ve
Peygamberimize yonelik sevginin en veciz ifadelerini icinde barindi-
ran Vesiletii'n-Necat adli siiri duygu yiiklii misralar1 haiz miistesna bir
eser. “Sen olmasa idin alemleri yaratmazdim” hitabinin yegane muha-
tab1 Peygamber Efendimizin (s.a.v) aziz hatirasini yiiceltmek maksa-
diyla kaleme alinan bu eser, asirlardir insanimiz tarafindan okunmak-
ta ve bizlerin en derin hislerine terciman olmaktadir.

Mevlid-i Serif’in Miinacat bahsinde yer alan “Tevhid Bahri” ile
“Peygamber’in Dogumu” kisminda yer alan “Veladet Bahri” ve
“Merhaba Bahri” insanimizin asina oldugu, en bilindik kisimlar-
dir.

Diisiince ve anlam diinyamizda yer etmis olan bazi1 nadide misralar
su sekildedir:

Miinacats
a. Tevhid Bahric

“Allah adin zikr ideliim evvela
Vacib oldur ciimle isde her kula
Allah adin her kim ol evvel ana

Her isi Asanide Allah ana
Allah ad1 olsa her isin 6ni
Hergiz ebter olmaya anun soni
Her nefesde Allah adin di miidam
Allah adiyla olur her is temam™

Allah (c.c.) tiim evrenin maliki ve yegane kudret sahibidir; evrendeki
her sey {izerinde tasarruf etme salahiyeti yalnizca O’'nundur. Biitiin
kainat1 belirli sebeplere istinat edecek sekilde yaratan, fiziki alemde
belirli kaideler halk edip evrenin isleyisini de ona gore sekillendiren
yine O’dur. Alemde her ne varsa Allah’in vaaz ettigi bu kaideler cer-
cevesinde cereyan eder. Iste bu baglamda sebeplere uyarak neticeyi

5 Miinacaat: Allah’t 5vme ve O'ndan niyazda bulunma temasinin islendigi manzumelerdir.

©  Bahr: Bir araya getirilerek metinlerin terkip olundugu biiyiik kistmlarin her birine verilen ad.

Biitiin beyitler Faruk Kadri Timurtas'in Mevlid-i Serif eserinden alintilanmistir.
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Allah’tan beklemek bir Miisliiman i¢in en esash diisturlardan biridir.
Ciinkii O, miisebbibii’l esbaptir: sebeplerin yegane yaraticisi.

Siileyman Celebi “Allah adin her kim ol evvel ana / Her isi asan ide
Allah ana” musralari ile yukarida ifade edilmeye calisilan hakikate
terciiman olmus, Allah’in kudretine istinat eden her isin kolaylikla
halledilebilecegine olan inancini dile getirmistir.

Ketencizade Mehmet Riistii Efendi ise kaleme aldig1 asagidaki misra-
lar ile ayn1 hakikati farkli bir sekilde dile getirmis ve irfan diinyamiza
bir kandil daha yakmustir:

“Hak tecelli eyleyince her isi 4san eder
Halk eder esbabini, bir lahzada ihsan eder.”

“Besmele ile baslanmayan her is sonucsuz kalir”
Hadlis-i Serif

Yazana Dua

“Ey azizler iisde baslaruz séze

Bir vasiyyet Kilaruz illa size
Ol vasiyyet kim direm her Kim tuta

Misk gibi kokus1 canlarda tiite

Hak Teala rahmet eyleye ana
Kim beni ol bir duaile ana

Her ki diler bu duada bulma
Fatiha ihsan ide ben kuluna”

Miistagni; elinde olanla yetinen, diinya malina tamah etmeyen ve
gonlii tok olan (kimse) anlamlarina gelmektedir. (Kubbealt1 Lugati,
2022) islam ile sereflenen, bilincini islam suuru ile insa eden kisi diin-
yaliga tenezziil etmez, acziyetinin bilinciyle yalnizca O’nun rizasini
kazandiracak seyler ister; miistagni bir hayat yasar. Vesiletii'n-Ne-
cat siirinin miiellifi Stileyman Celebi de miistagni bir hayat yasamis,

[T Ny e
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O’nun rizasina matuf olarak yalnizca bizlerden hayir dua beklemistir.
Bunu ise yukaridaki misralarla ifade etmistir.

Her Seyden Once Peygamber’in Niirunun Yaratilmasi

“Ger Muhammed olmaya idi ayan
Olmayisardi zemin ii Asman
Hem vesile oldugiyciin ol Resul
Ademiin Hak tevbesin Kildi kabiil
Ger Muhammed gelmeyeydi aleme
Tac-iizzetirmez idi Ademe
Niih anunciin garkdan buldu necat
Dahi dogmadin goriindi mu’cizat
Ciimle anun doslugina adina
Bunca izzet kild1 Hakk ecdadina
Ceddi oldugiyciin Anun hem Halil
Nar cennet kild1 ana ol Celil
Hem dahi Misa elindeki asa
Old1 anun hiirmetine ejdeha
Olmeyiip isa goge buldugi yol
Ummetinden olmak icin idi ol
Cok temenni kildilar Hak’dan bular
Kim Muhammed iimmetinden olalar”
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Allah’in her seyden 6nce Peygamberimizin (s.a.v) nurunu yarattigi
yoniindeki hadis esas alinarak kaleme alinan yukaridaki misralar
Mevlid-i Serif’in yazilma sebebini de ihtiva etmektedir. Daha 6nceki
boliimlerde de bahsedildigi gibi Siileyman Celebi'nin bu siiri kaleme
almasindaki temel saik Hz. Muhammed’in (s.a.v) diger peygamberle-
re olan efdaliyyetini ve Cenab-1 Hakk nezdindeki miistesna konumu-
nu tespit etmek ve tiim insanliga gostermektir. Allah alemde her ne
varsa O’nun hiirmetine yaratmis ve O’'nu alemlere rahmet olsun diye
gondermistir. 7 Akif’in tabiri ile;

“Diinya neye sahipse, onun vergisidir hep;

Medyiin ona cem’iyyeti, medyiin ona ferdi.
Medyiindur o ma’siima biitiin bir beseriyyet...”

Peygamber Niarunun intikali Teselsiilii

“Hak Teala ciin yaratdi Ademi
Kild1 Ademle miizeyyen alemi”

7 Enbiya 21/107
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Bir kudsi hadis-i serifte nakledildigi iizere, Allah “Ben gizli bir hazine
idim; bilinmek istedim, mahltikati yarattim.” buyurmaktadir. Yukari-
daki misralarda da ifade edildigi {izere insan kainatin ziynetidir, sii-
siidiir; hem kalben hem de zihnen Allah’t hakkiyla takdir edebilecek
donanima malik olan yalnizca O’dur. Bundan dolayidir ki Allah kai-
nat1 insan icin; yaratilmislarin goz bebegi olan insanlar1 da kendisi
icin yaratmustir.

“Hosca bak zatina Kim ziibde-i Alemsin sen
Merdiim-i dide-i ekvan olan Ademsin sen”

diyen Seyh Galip’in vasil oldugu hakikat muhakkak ki budur. insan,
yaratilmiglarin en efdali ve miitekamili olarak O’'nu hakkiyla taniya-
bilecek ve takdir edebilecek yegane varliktir. Zira O, esref-i mahlukat-
tirsve ahsen-i takvim® sirrina mazhar olarak yaratilmistir.

“Ger dilersiz bulasi1z oddan necat
Askile sevkile idiin es-salat”

Allah kullarina Kitabr ve hikmeti 6gretmek; boylece onlar1 sirat-1
miistakime -dogru yola- iletmek ve onlarin hem diinya hem de ahiret-
lerini imar etmek maksadiyla peygamberler gondermistir.

Peygamberler, insanlara dogru yolu ve hakikati apacik gosteren,
Kur’an ahlaki ile ahlaklanmis miistesna sahsiyetlerdir.

Onlar1 birer miirsid-i kAmil olarak kabul etmek; onlarin hikmet iizere
kaim olan hayatlarini ve bu hayatlarina esas teskil eden davranislari-
n1 6rnek almak Miisliimanlar icin en 6nemli siarlardan biridir. Sirat-1
miistakim {izere yasayabilmenin, Efendimizin 6rnekliginde bir hayat
siirebilmenin yolu, siirekli olarak O’'nu anmak ve O’na salavat getir-
mektir. Zira Peygamberimize salavat getirmek bir miimini teyakkuzda
tutacak, kalbindeki Peygamber sevgisini ihya edecek yegane seydir.

8 Esref-i mahlukat: Yaratilmislarin en sereflisi.

9 Ahsen-i takvim: Yaratilis yoniinden en giizel olan.

10" Bakara 2/129
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“Miirsid gerektir bildire
Hakk’t sana hakka’l-yakin
Miirsidi olmayanlarin
Bildikleri giiman imis”

Niyaz-1 Misri

Peygamberin Dogumu

“Hem Muhammed gelmesi old1 yakin
Cok alametler beliirdi gelmedin”

Allah’in, rahman ve rahim sifatlarinin bir tecellisi olarak insanliga
gonderdigi Hz. Muhammed’in (s.a.v) dogdugu gece, goniil ehli tara-
findan Kadir Gecesi'nden sonra en miibarek gece kabul edilmistir.
Peygamberimiz yeryiiziine tesrif buyurmadan once bir¢ok alametler
belirmis; Allah, bu miistesna kulunun yeryiiziine intikalini insanli-
ga adeta miijdelemistir. O dogarken ve dogduktan sonra her sey ayri
bir mana, letafet ve hosluk kazanmis (islam ve Thsan, 2018), Kabe'de-
ki putlar yiiziistii devrilmis, sirk beldesi Medayin'de kisralar hak ile
yeksan olmus, Mecusilerin bin yildan beri zuliim ile harladiklar1 ve
ilah telakki ettikleri atesleri sonmiis, yine miisriklerin kutsal kabul
ettikleri Save Golii kurumus ve Semave Vadisi sular altinda kalmastir.

“Muhammed anadan diistii
Kafirlerin akli sasti
Bin kilise yere batt1
Muhammed dogdugu gece”
Sah Ismail Hatai
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O’nun yeryiiziine tesrif etmesi akabinde gam ile keder ortadan kalkmis
ve alemler nura gark olup yeniden ihya olmustur. Efendimizi (s.a.v.)
“alemlerin sultant”, “irfan deryasi” ve “Kur’an’in sirr1” olarak tanimla-
yan Siileyman Celebi, O’'na olan derin muhabbetini asagidaki misralar
ile bir kez daha dile getirmistir. “Merhaba Bahri” baslikl1 bu fasil, 730

beyitten olustugu diisiiniilen Mevlid metninin en bilinen kismidir:

“Yaradilmis ciimle oldu sadiiman
Gam gidip alem yeniden buldu can

Ciimle zerrat-1 cihan idib nida
Cagrisiiben dediler kim merhaba

Merhaba ey ali sultan merhaba
Merhaba ey kan-1irfan merhaba

Merhaba ey sirr-1fiirkan merhaba
Merhaba ey niiru rihman merhaba
Merhaba ey biilbiil-i bag-1 Cemal
Merhaba ey asina-yi Ziilcelal
Merhaba ey can-1baki merhaba
Merhaba ussaka saki merhaba

Merhaba ey can-1 canan merhaba
Merhaba ey derde dermian merhaba

Merhaba ey ciimlenin matlabu sen
Merhaba ey Halikin mahbabu sen
Merhaba ey Padisah-i dii cihan
Senin icin oldu kevn ile mekan

Merhaba ey rahmeten lil-adlemin
Merhaba sensin sefia’l-miiznibin

Ey goniiller derdinin derméini sen
Ey yaradilmislarin sultani sen

Sensin ol sultan-i ciimle enbiya
Nir-i cesm-i evliya vii asfiya

Ya habiballah bize imdad kil
Son nefes didarin ile sad kil”



|
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howing the highest degree

of respect and love to our

Beloved Prophet (saw), who

was sent by the Almighty Al-
lah (swt) as a mercy to the worlds, a
guide to humanity and an example
to believers, has long been among
the exceptional characteristics of
our nation. With this affection, our
hearts are filled with compassion
and respect when the name of the
blessed prophet is uttered. We continue every word and prayer
that we started with praise to the Almighty Allah (swt) with salat
and greetings to our Beloved Prophet (saw). The adhan, which has
been echoing in our firmament for centuries, is the indication of
our loyalty to Him.

The nubbuwwah light of our Beloved Prophet (saw), with which
we strive to fulfil our servitude and worship to the Almighty Allah
(swt) under his guidance and example, is reflected in every stage
of our lives, from our personal life to our human relations, from
our homes to our worship places. With the deep love we have for
our Beloved Prophet (saw), it is our primary life principle to al-
ways keep alive the truths inherited from Him.

The love of the Almighty Allah (swt) and the Prophet (saw) that
runs in the blood of our beloved nation manifests itself prominently
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in our culture, art, and literature. Siileyman Celebi’s Wasilat al-Na-
jat is among the outstanding works in which the love for our Be-
loved Prophet (saw) is expressed. Since it was written, this eximi-
ous work, which is more widely known as Mevlidi Sherif and has
been recited in lands dear to our heart, particularly in Anatolia, on
sacred days and nights, in ceremonies such as birth, death, mar-
riage and many other occasions, is one of the most important in-
dications of our nation’s love for the Prophet (saw).

On the 600" anniversary of his death, we designated 2022 as the
“Stileyman Celebi Year” to honour the author of this precious work
with mercy. We also ensured that the 600" anniversary of Siiley-
man Celebi’s death was included among the commemorations
and anniversaries of UNESCO. Within this context, we will strive
to commemorate and represent Siileyman Celebi through events
to be organised by our relevant institutions and organisations in
our country and abroad this year.

For this purpose, I would like to convey that I find it significant that
the Presidency’s Directorate of Communications has produced
a comprehensive book on Siileyman Celebi and his outstanding
work Wasilat al-Najat, and I would like to congratulate and thank
everyone who contributed to the preparation of this work.

I hope that the love for our Beloved Prophet (saw) and the truths
of our exalted religion Islam, which are reflected in the concise ex-
pressions of Siileyman Celebi, will enlighten the hearts of believ-
ers and pave the way for the salvation of all humanity.

PRESIDENT OF THE REPUBLIC OF TURKIYE
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1.1. Turks and Islam

The fact that Turks interacted with Muslim societies and met Islam
dates back to the period of the Rashidun Caliphate. In the Mawaran-
nahr (Transoxiana), which is located between the Oxus and Jaxartes
rivers, Turks and Muslim Arabs encountered one another many times.
After the Battle of Talas in 751, the Turks accepted Islam in groups;
thereafter, Islam began to spread rapidly among the Turks. The first
Turkic tribes to adopt Islam as a religion were the Karluks, and they
were followed by the Yagma and Chigil tribes.

The Turks’ beliefs and traditions shared significant similarities with
Islam, which aided their adoption of the religion of Islam. During this
period, when the Turks were still ruling in Central Asia, the old tradi-
tions and customs were not completely abandoned, and the require-
ments of the newly accepted Islamic religion were altered and applied
in accordance with the geography they lived in and the culture they
had. The embrace of Islam among Turkic tribes accelerated beginning
in the middle of the 9t century and especially from the 10* century,
and the first Islamic-Turkic states, such as the Volga Bulgaria, whose
people and rulers were Turks, began to appear on the stage of histo-
ry. These Turkic tribes, who joined Islam over time, established great
states, especially the Karakhanids, Seljuks and Ghaznavids, and made
important contributions to the spread of Islam in their region — in line
with the notion of gaza (holy war) and jihad.
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Although the concept of Gaza broadly refers to the struggle
against the self; it is often used to refer to the fight against
non-Muslims. For Turks, who have a deep-rooted warrior
tradition, the notions of gaza and jihad were adopted along
with Islam, and defending Islamic cities and spreading Is-
lam became an important source of motivation. This notion
of gaza and jihad underpins the conquest policies of the Sel-
juk and Ottoman empires.

1.2. Turkish Perspective of Islam

The Turks, who played a major role in the Islamization of Anatolia, did
not only bring the traditions and customs they maintained in Central
Asia but also acquired some customs from the new geographies they
settled over the course of time, creating a synthesis.

With their nomadic living conditions and the culture they creat-
ed with those conditions, it can be said that the Turks developed a
unique perspective of Islam. By blending the old Turkic beliefs and
traditions with Islamic elements in Anatolia, they created an environ-
ment where the love of nature and people, good morality and toler-
ance prevail. Hodja Ahmad Yasawi, who is considered to be the first
Turkic Sufi, intended to teach the principles of Sufism to Turks and
to cause the Muslim faith to be loved in his famous work, the Book of
Wisdom, which he wrote in plain Turkish, emphasising his love for the
Almighty Allah (swt) and our Beloved Prophet (saw) frequently.

Haji Bektash Veli, the symbol of love and tolerance, should be men-
tioned in the development of Islam in Anatolia. Haji Bektash Veli, who
blended Turkic traditions that value men and women equally in social
life with Islam and said, “To us, there’s no difference between man
and woman,” transparently showed the importance of loving human
beings and all nature in Islam in Anatolia by saying “Lions and ga-
zelles are friends in our arms”.
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Yunus Emre, who says, “Tolerance, respect, and love are roses and
flowers of our slopes. Observe the full panorama of beauty; you enjoy
it differently; we enjoy it differently,” is one of the exceptional people
who ensure that the climate of tolerance prevails in our geography. In
his poems, written in plain Turkish, he covered topics such as love of
human beings and nature, good morality, and love of the Almighty
Allah Allah (swt) and served as a lighthouse by reconstructing our
spiritual world and illuminating our path. Yunus Emre stated that he
had no expectations from the material world and that his only goal in
this life was to become the perfect human being with the lines below:

“I find no great joy in being alive,
If I cease to exist, I will not grieve,
The only solace I have is your love,
You’re the one I need; you’re the one I crave.”

In addition to these, the Ahi Community and its teachings which
aimed to make the morality of our beloved Prophet Muhammad
Mustafa (saw), the Messenger of Mercy, prevail in all areas of life,
played an important role in organising and uniting the Anatolian peo-
ple, especially during the Mongol invasions.

On the other hand, Islam was an important unifying force in Anatolia
and the Ottoman territory, which hosted people from many different
ethnic backgrounds. The love of the Almighty Allah (swt) and our Be-
loved Prophet (saw) was the most important forces that kept the peo-
ple united in times of political instability, crisis, and invasion.
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1.3. Turks’ Contributions to Islamic Civilization

The Turks, who had an ancient civilisation, did not completely aban-
don the lifestyle they adopted after converting to Islam; they inter-
preted the existing one in line with the principles of Islam and formed
a highly rich Turkic-Islamic civilisation in the course of time.

Certainly, the words of the Almighty Allah (swt) do not only consist of
“tenzili” verses. The verses on the creation, which are a manifestation
of the truth that has its expression in the Holy Qur'an as “When He de-
crees a matter, He simply tells it, “Be!” And it is!” are at least as remark-
able as the others. If it is contemplated deeply, it will be observed that
the universe, which is constantly being formed, is equipped with the
manifestations of the Almighty Allah’s (swt) names. The Almighty
Allah (swt) has created everything that exists in nature in order and
measure. As long as Muslims give direction to their lives in line with
this consciousness and reflect it on things, they make progress and
feel uplifted materially and morally.

After being honoured with Islam, the Turks, who reached the afore-
mentioned consciousness based on its most authentic form, both paid
due attention to the verses of the Holy Qur'an and showed sensitivity
to positive sciences by not neglecting things. The cities of Kashgar, Sa-
markand and Bukhara, in particular, became the centres of science
and culture. During the period between the 7" and 12" centuries,
which is described as the “Golden Age” of Islam, the Turks made im-
portant contributions to humanity in human sciences, especially in
medicine, astronomy, philosophy, literature, and mathematics, and
introduced Imam al-Maturidi, who was the intellectual architect of
Maturidism, one of the most respected religious sects for Muslims.

The role of Sufism in the Islamization of Central Asia and Anatolia
should also be mentioned. Kubrawiya, founded by Najm al-Din Kubra,
and Nagshbandi, whose basis was formed by Baha al-Din Nagshband,
are the most important orders among these. On the other hand, espe-
cially the teachings of Hodja Ahmad Yasawi spread rapidly among the
Turks and were accepted. The book of wisdom he wrote played a great
role in the formation of love of Islam and the Prophet (saw) among the
Turks.
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1.4. Turks’ Love of the Prophet

The love, affection, respect, and reverence felt for our Beloved Prophet
(saw), the sultan of the worlds and the lord of two worlds, who was
sent as a mercy to all humanity, is one of the most important aspects
that we have kept alive for generations and shaped our world of mean-
ing and thought.

Fuzuli, who stirred our emotions with the verses he wrote, expresses
his love for our Beloved Prophet (saw) as follows:

“If my beloved wants my life, it is so much better
What is life for if I do not sacrifice it for my loved one!”

One of the distinguishing characteristics of the Turkish nation is the
love for our Beloved Prophet (saw). The love for him has created such
an atmosphere of love that the most beautiful and clear example of
this is found in the name of Mehmetcik (Turkish Soldier), our symbol
of faith and heroism. The Turks are the only nation on earth that has
made the name of its prophet a national symbol. (Yeniterzi, 1992)

Our nation, which glorifies the sacred memory of our Beloved Proph-
et (saw) by referring to our soldiers who are examples of bravery and
heroism as Mehmetcik, similarly ascribed the rose, which is the sym-
bol of beauty, only to him. Our nation sought the scent of our Beloved
Prophet (saw) in roses and used rose oil in candles of Ravza for four
hundred years.
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This nation, which has been the flagbearer of Islam for centuries, ex-
periences the joy of hosting the sacred relics that were inherited to us
from our Beloved Prophet (saw) and which are preserved today at the
Hirka-i Saadet Chamber in Topkap1 Palace. Just as our nation’s love
for our Beloved Prophet (saw) has grown from the past to the present
day, it will continue to grow from now until Judgement Day because
this love is an expression of our noble nation’s devotion to Islam.

1.5. Love of the Prophet in Words: Naats (Eulogy)

In our geography, words prevail; feelings and thoughts are expressed
through words in the most effective way. Our search for truth, our at-
tempt to tell what we believe is right, and our effort to experience our
feelings and keep them alive are always accompanied by our “words”.
Words are miraculous for us: they are what makes a man impotent.!
For this reason, our love for our Beloved Prophet (saw), the sultan of
words, manifests itself once again in the most exquisite verses. Among
theleading literary works including these verses are naats that express
his superior personality, miracles, exemplary life and morality, espe-
cially the mawlids describing his birth and miracles, the “miraciyes”
that tell about his being taken from al-Masjid al-Haram to al-Masjid

1 «Or do they claim, “He made it up!”? Tell them O Prophet, “Produce one surah like it then, and seek help from

whoever you can—other than Allah—if what you say is true!”
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al-Agsa on a blessed night and his ascent to Miraj (Ascension), and the
hilyas that tell about his physical features. The only reason for all this
effort is the love and affection for him.

“Wish my eyes could see your face
Put my face on your footprints
I have no words worthy of you
Peace and mercy be upon you.”

The Ruhi of Baghdad, who authored the above verses, tried to express
this love, but he admitted that he was incapable of expressing the love
that was secluded in his heart and that his words were not enough.

The “Water Eulogy”, which constitutes one of the highest points of
the expressive power, wisdom, and knowledge of our classical litera-
ture, is also one of the most exceptional works written for our Beloved
Prophet (saw). Fuzuli, who is the author of this great work, tried to
express his love for the Prophet (saw) with the following verses:

“Suya virsiin bag-ban giil-zar1 zahmet cekmesiin
Bir giil acilmaz yiiziin tek virse min giil-zara su”

[Let Gardener not bother to water the rosary in vain
Even if he waters thousands of rosaries, there can be no rose
that can blossom like your face.]

I 118
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1.6. Mawlid Culture in Turks

Muzaffar ad-Din Gokbori (1154-1232), whose ancestors were the
Ghuzz Turks, began the tradition of mawlid among the Turks. Gok-
bori, whose wife was Saladin Ayyubid’s sister Rabia Khatun, was one
of the leading generals of the Ayyubids. He played an important role in
the Ayyubids’ conquest of Syria and the fights against the Crusaders.

After the Turkic army under the command of Saladin Ayyubid en-
tered Cairo in 1171 and put an end to the rule of the Fatimids, G6kbori,
who recognised the importance of the mawlid ceremonies organised
by the Fatimids in terms of social unity, started to organise mawlid
ceremonies on the anniversary of the birth of our Beloved Prophet
(saw), which earned him a high reputation in the Islamic world.

When the Seljuk ruler Niir ad-Din Mahmild Zengi entered Mosul in
1170 and subsequently built the Great Mosque of al-Nuri, mawlid cer-
emonies began in this mosque, and the mawlid celebrations became
a tradition in Islamic towns, with these ceremonies taking place on a
constant basis.
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The Mawlid tradition remained significant for the Turks in the Otto-

man Empire as well. While the mawlid ceremonies were officially per-
formed for the first time during the reign of the Ottoman ruler Murad
I11, it is known that they were held informally prior to that. The sultan,
grand vizier, sheikh al-Islam, viziers, Anatolian and Rumelian kadi-ul
asker, and other civil and military officials placed importance on par-
ticipating in the celebrations at Sultan Ahmed Mosque (Blue Mosque).

According to Eyiip Sabri Pasha, the 12*" day of the Rabi’ al-Awwal
was declared an official holiday in Medina, with cannons fired from
the castle and shops closed. People walked around wearing beautiful
clothes and congratulated each other, and this night was observed in
Al-Masjid an-Nabawi. In the early morning, they gathered in front of
the Bab-al Nisa (The Door of Women), and when the sun rose, the first
of the five preachers recited a hadith and said prayers for the sultan on
the pulpit while the others recited viladat, rada and hijra bahirs of the
mawlid respectively and said prayers. People later drank the sherbet
offered and left. (Pasa, 2018).
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In 1910, the mawlid, namely the birthday of our Beloved Prophet (saw),
became an official holiday, and the mawlid processions remained a
tradition until the collapse of the Ottoman Empire. The first known
mawlid in the Ottoman period was Siileyman Celebi>s Wasilat al-Na-
jat, which he completed in 1409. Wasilat al-Najat is the most widely
read mawlid.

In Turkish society, it is observed that mawlid is recited on various
occasions such as holy nights, the death of a person, religious offer-
ings, the opening of institutions, return of hajj, births, circumcisions,
military service, marriage, gratitude to Allah (saw), and recovery from
illness. (Efe, 2009).

Mawlid ceremonies, which play an important role in the religious and
socio-cultural life of the Turkish people, help to fulfil a variety of so-
cial functions such as gathering, socialising, and obtaining informa-
tion. This importance that the Turkish people attach to the mawlid
ceremonies undoubtedly stems from their deep respect and love for
our Beloved Prophet (saw).
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In recent years, our Beloved Prophet’s (saw) mawlid has been cele-
brated with a variety of events in Tiirkiye, the Turkic world, and the
Balkans under the theme “Holy Birth Week”, organised jointly by the
Presidency of Religious Affairs and Tiirkiye Diyanet Foundation.

1.7. Mawlid in Other Islamic Civilizations

During the lifetime of our Beloved Prophet (saw), the anniversary of
his birth was not celebrated, nor was there any practice related to
mawlid during the Rashidun Caliphate, as well as the Umayyad and
Abbasid periods.

In fact, the conditions for such a celebration were not favourable be-
cause the first two caliphs were concerned with conquest movements,
internal disturbance prevailed during the reigns of the last two ca-
liphs, and it would mean support for the descendants of the Messen-
ger of Allah (saw) in the Umayyad and Abbasid administrations.

It is noted that the Mawlid tradition emerged in Egypt during the Fa-
timid period. The probable reason why this tradition emerged during
the Fatimid period is that the Fatimids themselves believed that they
were descendants of our Beloved Prophet (saw).

It was during the reign of Gokbori, who served as the Atabey of Erbil
during the reign of Saladin Ayyubid, that the official status of Mawlid
ceremonies was altered to widespread public participation. The first
mawlid book, “et-Tenvir fi mevlidi’s-sirdaci’l-miinir” was written by Ibn
Dihya al-Kalby of Andalusia in order to be recited in the mawlid cere-
monies during the Gokbori period. (Turabi, 2012).

It is known that the celebrations in the time of G6kbori, unlike the Fa-
timids, were spread over a long period of time, including their prepara-
tions, and took place with public participation in a festive atmosphere.

On the other hand, the fact that Sibt ibn al-Jawzi noted that 5,000
sheep, 10,000 chickens, and 100 horses were slaughtered during a cel-
ebration, 100,000 plates of food and 30,000 trays of halvah were dis-
tributed gives an idea of the number of participants in the ceremony.
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While the mawlid ceremonies continued in the Mamluk State as
they had been inherited from the Fatimids and Ayyubids, they were
expanded to include the birthdays of great Sufi leaders. (Cetinkaya,
2019).

In addition, it is noted that poems containing praise to our Beloved
Prophet (saw) called “mevlidiyye” were written in Andalusian palac-
es from the 11th century and that these were recited on the Prophet’s
(saw) birthday and other sacred days. (Cetinkaya, 2019). It is known
that figures such as Ibn Khaldun and Ibn-i Zumrek wrote mevlidiyye
(Shimmel, 2008).

Today, the birth of our Beloved Prophet (saw) is celebrated according
to the Islamic calendar in all Muslim-majority countries except Saudi
Arabia, and it is declared a public holiday in many of these countries.
Muslims also hold mawlid celebrations in Christian-majority coun-
tries where Muslims are a minority.
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2.1. Siileyman Celebi

The end of the 14" century and the beginning of the 15" century were
ominous times when serious problems arose in the Ottoman Empire.
With the capture of Bayezid I after the Battle of Ankara, in which he
was defeated by Timur’s army, the “Interregnum Era” began, and
Anatolia fell into chaos. As a result of this problem, an 11-year-long
struggle for the throne began among the princes; and because of
these crises within the state, various sectarian movements developed
throughout Anatolia. While the Ottoman Empire was facing such in-
ternal problems, the idea that the concept of Ahl al-Sunnah (Followers
of Sunnah) was weakened caused uneasiness and concern among the
people. Due to his dissatisfaction with the situation, Siileyman Celebi
wrote the poem “Wasilat al-Najat “, which would have a profound im-
pact on the entire population. It is not possible to say that “Mawlid”,
as it is popularly known, emerged independently of this atmosphere.

After Mevlidi Sherif was written, it was emphasised that an atmos-
phere similar to the time when the Turkish National Anthem was
written was established and that it felt as if a spirit was blown into
the nation, noting the following: “Mawlid is a text that expresses the
nation’s recovery from difficult times. Siileyman Celebi wrote this
text in order to soothe the difficulties of the period and to restore
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national unity. Celebi’s work conveyed the message that if human-
ity united around the path provided by our Beloved Prophet (saw),
they would once again be a nation and a state. After Siileyman Celebi
penned Mevlidi Sherif, the Ottomans united around Sultan Mehmed
I on the path provided by our Beloved Prophet (saw), and it was as
though the state was established a second time.” (Kemikli,2022)

Siileyman Celebi, the author of the poem “Wasilat al-Najat”, which
is known as “Mawlid”, was born in Bursa. Although the exact date of
Siileyman Celebi’s birth is unknown, it is believed that he was born
in 1351. Celebi, who is thought to be a follower of the Emir Sultan of
Bukhara, received a good education. During the time of Bayezid, Sii-
leyman Celebi served as the imam of the Imperial Council before
becoming the imam of the Grand Mosque of Bursa (Pekolcay, 1954).
While serving as Imam, he wrote the work “Mawlid”: (Kurt, 2006). Sii-
leyman Celebi>s final resting place is in Osmangazi district of Bursa.

Love, tolerance, knowledge, and wisdom are clearly key aspects of the
Muslim consciousness blooming in Anatolia. Wasilat al-Najat poem
written for our Beloved Prophet (saw), which is the most distinguished
example of these universal traits, becomes more important in this re-
spect and provides guidance for humanity’s salvation.
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Mevlid-i Serif

Vesileti'n-Necat

Suleyman Celebi

2.2. The Most Exceptional Example of the Love of the Prophet:
Wasilat al-Najat

Mawlid, whose real name is Wasilat al-Najat, or “The Means of Salva-
tion™, and which has been adored and admired by the Turkish people
for centuries, is the first written work of its sort in Turkish (Timurtas,
1990). Siileyman Celebi wrote the information about the name of the
work written in the Mesnevis genre and the date it was written with
the following couplets in Mawlid:

“This sweet mine which is full of wisdom
Know that it is called Wasilat al-Najat
Itis completed in Bursa
In Eight Hundred Twelve”

2 The means of Salvation is the Prophet Muhammad (saw) himself and his Sunnah.

3 https:/islamansiklopedisi.org.tr/mesnevi
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Mesnevi: It derives from the word mesna, meaning “two by
two”. Mesnevi, which tells about religious, sufistic, epic top-
ics and love stories, is a collection of verses with rhyming
couplets.

As can be understood from the couplets, Wasilat al-Najat, which was
completed in Bursa in 812 according to the Islamic calendar and 1409
according to the Gregorian calendar, has been read, composed, and
performed by the people for centuries. Other Mawlid works, which
were written in response to it, did not achieve the same level of success
as Wasilat al-Najat and were not as well received by the public.

Meaning of Mawlid

The word mawlid, which means to be born, place and time of birth in
Arabic, is also used in Turkish to mean birth and place of birth. How-
ever, when it comes to mawlid, we usually think of the birth of our
Beloved Prophet Muhammad Mustafa (saw) and the works written
about it. It is said that the expression “mawlid” refers to the birthday
of our beloved Prophet (saw) in the Islamic tradition and that later the
ceremonies performed on the occasion of the birthday of the Prophet
Muhammad (saw) were also called mawlid. (Okig, 1975).

Since the “Viladet” part of Mesnevi, which tells about the birth of our
Beloved Prophet (saw), is one of the most well-known and loved sec-
tions among the public, Wasilat al-Najat is known as “Mawlid”, and it
has also been the inspiration for works of the same genre to be named
after it.

Mawlid’s Writing Process

Siileyman Celebi’s main purpose in writing the Wasilat al-Najat was
to prove that the Prophet Muhammad (saw) was superior to other
prophets. The following is the story that led to this, as reported by
several sources: A preacher in Bursa commented on the 285 verse
of the Surah al-Bagarah and stated that there was no difference be-
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5.

tween the prophets. Thereupon, a person in the congregation objects
to the preacher. This person states that the verse was misinterpreted
by saying, “The saying “there is no difference between the prophets”
refers to their similarity in terms of being a messenger and prophet,
rather than rank and virtue,” and adds that in 253" verse of the Su-
rah al-Baqarah, it is said, “We have chosen some of those messengers
above others.” (Timurtas,1990). Following this incident, Siileyman
Celebi penned Mawlid, which represented the excellent qualities of
the Prophet Muhammad (saw).

It has been suggested that another purpose of Siileyman Celebi>s writ-
ing of Wasilat al-Najat was to defend Ahl al-Sunnah belief against the
attempts to destroy it at that time (Interregnum Era) when the Otto-
man Empire could be considered weak (Timurtas,1990).

Mawlid’s Value and Characteristics

Although more than 600 years have passed since its writing, and
many examples of mawlid have been composed for similar purpos-
es since then, Wasilat al-Najat, has retained its valuable place in the
hearts of the Turkish people. It has been and continues to be recit-
ed on important days and ceremonies such as Lailat al-Qadr, Lailats,
weddings, engagements, holidays, marriages, military farewells,
births, and funerals.
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Siileyman Celebi’s work has been divided into chapters based on its
content in various sources and evaluated. According to Timurtas,
Wasilat al-Najat consists of nine chapters. These are as follows:

e Invocation
*  Prayer for the writer and apology for the book

¢ The reason for the creation of the world — The creation of the
soul of Muhammad- the transfer of the light of Muhammad

e Birth

e Miracles of the Prophet

* Ascension

e Attributes of the Prophet
e Death of the Prophet

* End of the Book

In the Mawlid ceremonies, it is also seen that the work is recited by
removing some chapters of it, leaving out some couplets or adding
extra couplets to some chapters. It is stated that not all the chapters
mentioned above are found in the current Mawlid copies, and there is
usually no chapter about the death of our Beloved Prophet (saw) in the
printed copies (Timurtas,1990).

In some Mawlid copies, various stories such as the Story of Fatima,
Deer Story, Pigeon Story, verses from the Qur’an, hymns and prayers
were added to the end of the work. For this reason, examples of Wasi-
lat al-Najat can be found in very different lengths.

Two of Mawlid’s manuscripts, which are considered authentic, have a
six-couplet “Welcome” chapter. (See p.41) It is considered that Ahmed,
who wrote a mawlid 61 years after Siileyman Celebi, expanded this
chapter in Wasilat al-Najat by adding new couplets and that this chap-
ter was included exactly in the new copies of the Mawlid. Although the
entire “Welcome” section in the Birth chapter, which was later added
to the Mawlid, did not belong to Siileyman Celebi, this part was appre-
ciated and adopted by the public. (Timurtas,1990).

Before Siileyman Celebi wrote Wasilat al-Najat, there were some si-
yer (prophetic biography) books. The works on the life of our beloved



SULEYMAN CELEBI AND WASILAT AL-NAJAT | 71

Prophet (saw), his appearance (shamail) and his holy wars (magazi),
the Arabic siyer books and the eulogies dedicated to the Prophet Mu-
hammad (saw) were the source of the Wasilat al-Najat (OKic, 1975). The
works of Ibn Hisham, Abu al-Hassan al-Bakri and Mustafa Darir had
an impact on Siileyman Celebi. It is also stated that Siileyman Cele-
bi was influenced by Asik Pasha’s Garibname while writing Wasilat
al-Najat (Timurtas, 1990). Pekolcay also stated that Asik Pasha’s Gar-
ibname and Darir’s Siyer’ul Nabawi had an impact on Siileyman Cele-
bi. (Pekolcay, 1954).

Siyers are the works on the life and personality of the Proph-
et Muhammad (saw).

Shamail is the appearance of a person. Shamail-i Sharifa are
works that covered the moral and physical characteristics of
the Prophet Muhammad (saw).

Magazi means the wars and gaza stories made for the sake
of religion, homeland and nation.

However, Siileyman Celebi did not remain under the influence of the
works written before him, the literary and religious value of Mawlid,
which he authored, outweighed its predecessors and successors, and
Mawlid has existed and remained in the hearts of the people for cen-
turies. However, none of the examples of mawlids written under the
influence of Wasilat al-Najat was able to match its reputation and was
not as well-liked. Siileyman Celebi>s unique work has made it one of
the most exemplary poems. It is stated that almost all of the other
mawlid examples in our literature were written in response to Wasilat
al-Najat. (Eroglu, 2010).

With its high literary value, consistency between the chapters, unex-
aggerated narration and use of figures of speech, it would be fair to say
that there is no other work that has achieved the same level of success
and acclaim as Siileyman Celebi>s Mawlid. (Timurtas,1990). Among
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the examples of Mawlid, Siileyman Celebi>s Wasilat al-Najat stands
out as a prime example of the sehl-i miimteni*. (Eroglu, 2010).

Sehl-i Miimteni: “Difficult ease”. Although they have deep
and subtle meanings, these works refer to words, poems,
etc., that appear to be simple to utter but are in fact very dif-
ficult to say or imitate.

Today, the most widely read copy in the mawlid ceremonies is the copy
compiled by Riza Efendi, which was published in 1323 and included
the 317-couplet text containing the Veladet (Birth), Miraj (Ascension)
and Death of the Prophet chapters. (Pekolcay, 1954).

Language and Wording of the Mawlid

Wasilat al-Najat begins with a prayer written in Arabic prose form. In
the Mawlid, the last part of the second section of the chapter describes
the birth of the Prophet Muhammad (saw) and the third chapter of it
is written as a eulogy, which also includes an additional 10-couplet
eulogy at the end of the said chapter. It is an example of the mesnevi
genre, while the aruz prosody is f&’ilatiin f&’ilatiin fa’iliin, the domi-
nant prosody of the bahir of remel. (Timurtas,1990).

One of the most important features of Wasilat al-Najat is its clear, sin-
cere, understandable language, as well as its simple and easy style,
which enabled it to be embraced by the people. In this work written
in Old Anatolian Turkish, Arabic and Persian words and phrases are
rarely used.

Translation of the Mawlid into Foreign Languages

In the preamble dated 1970, Timurtas states that Wasilat al-Najat was
translated into Arabic, Albanian, Bosnian, Greek, Circassian and Eng-
lish and that a mawlid was written in Kurdish under the influence of
the work. (Timurtas,1990).

4 http://lugatim.com/s/SEHIL
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According to Necla Pekolcay’s findings, there are a total of 81 Mawlid
copies in the catalogues of Istanbul libraries, of which 71 copies are in
Arabic, 5 copies in Persian, 3 copies in Albanian, 1 copy in Kurdish and
1 copy in Romaic. (Pekolcay, 1954).

Stating that the Arabic translation of Wasilat al-Najat was only men-
tioned by Necla Pekolcay and Faruk Kadri Timurtas, OKic noted that
essential information, such as the translator’s name and the date and
location of the translation, was unavailable (OKkic, 1975).

Okic, who stated that the translation of Mawlid into Circassian was
made by Abdurrahman Efendi of Diizce, wrote the following about the
Romaic translation: The Romaic translation of Mawlid was written in
Arabic letters. The writing is beautiful and legible. It is possible that
the calligrapher and the translator are the same person. The translator
did not translate the entirety of Mawlid into Romaic, but just selected
couplets.” (Okig, 1975).

The translators of the three separate Kurdish translations of Wasilat
al-Najat are Ahmad Ramiz, Ehmedé Xasi, who published them in the
Zaza dialect, and Hasan el-Ertusi.

Okic said that there could be different Mawlid texts in Tatarian and
wrote that the Tatarian translation of Mawlid was published in 1931
with the efforts of Muhammad Abdulhayy Kurbanali, who was an
imam and professor in Tokyo, and the Tatar community settled in To-
kyo. (Okig, 1975).

One of the geographies where Mawlid is most loved and adopted by
the people is the Balkans. The Mevlid, which is very popular among
the Muslim people in the Balkan geography, has been translated into
Albanian and Bosnian languages many times, and mawlids have been
written in these languages. Since the Albanian verse mawlids, which
were first created by Hasan Zuko Kamberi in the second half of the
18" century and then by Ismail Floci of Korca in the first half of the
19th century, were not published, it is not clear whether these works
were original or not, but it is quite possible that they are translations
of Siileyman Celebi>s Wasilat al-Najat. According to Okig, “Only in the
latter half of the 19th century did two of the complete and most of-
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ten used versions of the Albanian Mawlid translations appear.” (Okic,
1975). The translator of one of these translations was Ali Riza Efendi of
Ulcinj, while the other translation belonged to Muhammed Tahir ibn
Halil Popova of Vushtrri. The translations in question are written in
Arabic letters. The translations of Hafiz Abdullah Simlaku and Hafiz
Ali Korca are among the instances of Albanian Mawlids written in
Latin letters (Okig, 1975).

Mawlid ceremonies have a very important place in the daily life of
Bosniaks. Among the Muslim peoples of Bosnia and Herzegovina, the
mawlid ceremony is a very old tradition, and it is possible to find trac-
es of this tradition in the records of old vakfiyes and testaments. It is
stated that sherbet and food offerings were made during the Mawlid
ceremonies, mosques were illuminated with oil lamps and cannons
were shot five times from the castle. It is believed that there are many
examples of Mawlid in the cities, towns, and villages of Bosnia and
Herzegovina that either have not been formally recorded or whose re-
cords have not been revealed yet.

The most well-known translation of Wasilat al-Najat into the Bosnian
language belongs to Hafiz Salih Gasevic of Niksic. Gasevic translat-
ed only the Veladet and Miraj sections of Mawlid. The translation
made by Mahmud Caferovic, the Imam of the Islamic Congregation
of Dubrovnik, in 1941 is identical to Gasevi¢’s translation, except for
a few couplets, according to Okic quoted from Mahmud Traljic (OKic,
1975). The translators of other Mawlid sections into Bosnian are Mu-
harrem Dizdarevic, who uses the pseudonym Muharrem Riisdi, Arif
of Sarajevo, and Hafiz Said Zenunovig.

Except from the English translation of Mawlid by the British oriental-
ist Elias John Wilkinson Gibb in his book “History of Ottoman Poetry,
19007, the example translated by F. Lyman MacCallum was published
in the book “Wisdom of East Series” prepared by John Murray in 1943
(OKic, 1975).

The annotated German translation of Wasilat al-Najat, translated into
Swahili by Serif Mansabi, was published by G. Neuhaus in Berlin in
1935. While some of Mawlid’s bahirs were translated into German by
Joseph von Hammer-Purgstall, Irmgard Engelke translated some of
Mawlid’s couplets into German in his doctoral thesis (Okic, 1975).
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2.3. Couplets from Wasilat al-Najat (The Means of Salvation)

Siileyman Celebi>s poem Wasilat al-Najat, which he distilled from his
heart and put into words and contains the most concise expressions of
love for our Beloved Prophet (saw), is an exceptional work with emo-
tional verses. This work, which was written with the aim of glorifying
the beloved memory of our Prophet (saw), the sole addressee of the
hadith “Were it not for you; I would not have created the universe”,
has been read by our people for centuries and articulated our deepest
feelings.

“Bahir of Tawhid” in Mevlidi Sherif’s Munacat (Invocation) section,
“Bahir of Veladet” and “Bahir of Welcome” in “The Birth of the
Prophet” are the most well-known parts that our people are familiar
with.

Some precious verses that have left a mark on our world of thought
and meaning are as follows:

Munacat (Invocation)s
a. Bahir of Tawhide

“First, the name of Allah the Lord let us declare;
Whosoe’er doth first the name of Allah recites,
Allah will make for him his every business light,
Let the name of Allah begin each business then,
That the end thereof be sorry not and vain
Let the name of Allah with every breath be said
In the name of Allah be each work finished” *

Allah (swt) is the possessor and has the sole power of the entire uni-
verse, and He alone has the authority to decide on everything in the
universe. It is He who created the whole universe in such a way as to
rely on certain causes, who created certain rules in the physical world
and who shaped the functioning of the universe accordingly. Whatever
is in the world takes place within the framework of these principles

5 Munacat: These are verses in which the theme of praising Allah (swt) and praying from Him is covered.

©  Bahir: The name given to each of the large parts in which the texts are composed together.

All couplets are quoted from Faruk Kadri Timurtas’s Mevlidi Sherif.
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preached by the Almighty Allah (swt). In this context, it is one of the
most fundamental principles for a Muslim to follow the causes and ex-
pect the result from the Almighty Allah (swt). Since He is the only cre-
ator of causes:

Siileyman Celebi articulated the truth tried to be expressed above with
the lines “Whosoe’er doth first the name of Allah recite / Allah will
make for him his every business light” and expressed his belief that
every work that relies on the power of Allah (swt) can be easily solved.

Ketencizade Mehmet Riistii Efendi, on the other hand, expressed the
same truth in a different way with the following verses he wrote and lit
another lamp in our world of wisdom:

“If Allah (swt) show its might, He ease every task
If He desire something to be, He created reasons and bestow it.”

“Every important word or matter that does not begin with
the remembrance of Allah is maimed”

Hadith

Prayer to Writer

“0 worthy friends, ere we begin our story,
We charge toy with alegacy most solemn
A charge which he who holds in due observance
Musk-sweet shall be his soul among its fellows
May Allah Most High remember with his mercy
Each one of you who me in prayer remembers
For me, your slave, make earnest supplication
A FatihaIbeg, your rich donation.”

Abstemious means one who is happy with what they have at hand,
who does not yearn for worldly goods and who is contented. (Kubbealt1
Lugati, 2022) A person who is honoured with Islam and builds his mind
with the consciousness of Islam disdains worldly goods; he/she only
wants things that will get His consent with the awareness of his/her

(1T TN TR s
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helplessness and lives a great life. Siileyman Celebi, the author of the
poem Wasilat al-Najat, also lived an abstemious life and expected ben-
ediction only from us in accordance with His consent. He expressed
this with the above verses.

Creation of the Prophet’s Light Before Everything

“Had Muhammad’s entry to this world not been planned
The Prophethood crown would not have reached Adam’s hand,
And because the Prophet made his intercession
The Lord granted Adam’s pardon without question,
Due to him did Noah founder not, but touch the earth
Thus, his miracles appeared even before birth,
Without having died, did Jesus to Heaven rise
To join the ummabh of the Prophet in the skies,

And Furthermore, the staff Moses held in his hand
In his honour became a serpent to command
As Abraham was to become his ancestors
A garden replaced fire, thanks to the Creator
All Prophets through kindness and the sake of his name
Got intercession as they his forbears became
They Appealed to the Lord for the sake of unity
That they should all join Muhammad’s community.”
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The above verses, which are written based on the hadith that Allah
(swt) first created the light of our Beloved Prophet (saw), involve the
reason for the writing of Mevlidi Sherif. As mentioned in the previous
chapters, the main motive for Siileyman Celebi to write this poem is
to show the Prophet Muhammad’s (saw) superiority to other prophets
and his exceptional position in the eyes of the Almighty Allah (swt)
and to show it to all mankind. Allah (swt) created everything in the
world for His reverence and sent Him to the worlds as mercy.” With
AKkif’s expression:

“What the World has, is all his giving;
Community and person is owes him at all.
All of humanity is debtor to him...”

The Succession of the Prophetic Light

“When man was first by Allah’s power created
The ornament was he of all things living.”

7 Al-Anbya 21/107
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As it is reported in a holy hadith that, Allah (swt) says, “I was a hid-
den treasure, and I wished to be known, so I created a creation (hu-
mankind)”. As it is stated in the above verses, man is the jewellery and
ornament of the universe, and he is the only one who is equipped to
appreciate Allah (swt) properly both in heart and mind. For this rea-
son, Allah (swt) created the universe for man and created man, who is
the pupil of the creatures for Himself.

“0 man be respectful to yourself
Since you are the pulpit of creatures.”

Saying the verse above, Seyh Galip certainly reached that truth. Man,
as the superior and the most developed of all creatures, is the only be-
ing who can properly know and appreciate Him. Since it is the most
honourable creature® (Esref-i Mahlukat) and was created as being
honoured to be in the best form°® (Ahsen-i Takvim).

“If from Hell’s flame you hope to find salvation,
With love and zeal, repeat the Salutation.”

Allah sent prophets to teach His servants the Book and wisdom
and thus to convey them to the straightest path and to improve both
the world and the Hereafter.

Prophets are exceptional personalities who show people the right path
and the truth clearly, and who have the moral values of the Qur’an.

It is one of the most important principles for Muslims to accept them
as guides and to take their lives that are full of wisdom and the be-
haviours that are the basis of these lives as an example. To live in the
direction of the straightest path and to live a life in the example of our
Beloved Prophet (saw) is to constantly remember Him and say salavat
to Him. Since saying salavat to our Beloved Prophet (saw) is the only
thing that will keep a believer on alert and revive the love of the Proph-
et (saw) in his heart.

8 Esref-i Mahlukat: Most honourable among the creatures

9 Ahsen-i Takvim: Being in the best form in terms of creation

10 Al-Bagarah 2/129
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“A Guide you need I say
To teach you the path of truth
Those who do not have a guide
Be lost in the sea of doubt”

Niyazi al-Misri

The Birth of the Prophet

“But in that night when he to earth descended
A host of herald signs bespoke his coming.”

The night of the birth of the Prophet Muhammad (saw), whom Allah
(saw) sent to humanity as a manifestation of the attributes of mercy
and merciful, was accepted by the people of the believers as the most
blessed night after the Lailat al-Qadr. Before our Beloved Prophet
(saw) honoured the earth, many signs appeared, and Allah (swt) her-
alded the arrival of this exceptional servant to the earth and humanity.
While he was born and after he was born, everything gained a different
meaning, grace and pleasantness (islam and Thsan, 2018), the idols in
the Kaaba were toppled face down, the rulers in Hegra, the town of
Shirk, were devastated, the fires of the Zoroastrian that they had been
harnessing with cruelty for a thousand years and which they consid-
er as the god was extinguished, the Sawa Lake, which the polytheists
considered sacred, dried up and the Samawah Valley was flooded.

“Heathens were startled
When Muhammad arrived this world
Thousand churchess fell from grace
At the night Muhammad was born”
Shah Ismail Hatai
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After He honoured the earth, grief and sorrow disappeared, and the
worlds became full of light and revived. Siileyman Celebi, who defined
our Beloved Prophet (saw) as the “sultan of the worlds”, the “ocean of
wisdom”, and the “secret of the Qur’an”, once again expressed his deep
affection for Him with the following verses. This chapter titled “Bahir
of Welcome” is the most well-known part of the Mawlid text, which is
thought to consist of 730 couplets:

“All things created joyfully acclaimed him
Sorrow was done, new life the world was flooding

The very atoms joined in mighty chorus
Crying with sweetest voices: Welcome, welcome!

Welcome, O matchless Sultan, thou art welcome,
Welcome, O Source of Knowledge, thou art welcome

Welcome, thou Secret of the Qur’an, welcome
Welcome, Affliction’s Cure, thou art most welcome

Welcome, thou Nightingale of Beauty’s Garden
Welcome, to him who knows the Lord of Pardon

Welcome, thou Moon and Sun of Allah’s salvation
Welcome, who knowst from Truth no deviation

Welcome, the rebel’s only place of hiding,
Welcome, the poor man’s only sure confiding

Welcome, Abiding Spirit, thou art welcome
Welcome, the Lover’s Cup-bearer, O welcome

Welcome, thou Eyesight of thy true adorer
Welcome, thou Prince, loved by the World’s Restorer

Welcome, the humble soul’s Illuminator
Welcome, Affliction’s Cure, thou art most welcome

Welcome, since thou both worlds art the Blesser
Welcome to thee, the sinner’s Intercessor

Welcome, Thou Monarch by two worlds awaited
For whom both earth and heaven were created

0 thou, Beloved of Allah, grant thy assistance
Smile on us in that hour when ends existence.”



|
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